Spring School: Apologetics [ 2014

Session #1: Apologetic Method

Series Introduction (see, Resource #1)

Session Introduction

1. The Nature of Christian Apologetics

a. The term ‘apologetics’ (apologia) & its meaning

b. The history of Christian apologetics & apologists (see, Resource #2)

c. Clarification — apologetics & evangelism

2. The Purpose(s) of Christian Apologetics

i. bolster the faith of believers

ii. aid in the evangelism of unbelievers

a. negative / defensive

b. positive / offensive

%
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3. The Method of Christian Apologetics

a. the complexity — variety & a glossary of terms (see, Resource #3)

b. the controversy — epistemology (fides quaerens intellectum)

Exercise (see, Resource #4) — complete & discuss

¢. the candidates

i. The Subjective School

anti-apologetics (Lessing’s ‘ditch’)

apologetics of the absurd (Kierkegaard’s ‘leap’)

new Reformed (Calvin’s ‘sensus divinitas’)

ii. The Objective School

fideism (Barth’s ‘Nein!’)

evidentialism (classical, rational, cumulative)

4. Your method - in practice?

“
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Apologetics Survey

1. What doubts / questions do | have?

2. What doubts / questions do | hear?

3. What objections do | face?
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Getting
Started:
Preliminaries

Starting, to study Christian theology in-
volves exploring a whole range of issues.
Some of these center on the identity and
characteristics of theology itself. For ex-
ample, what is theology? And how did it
develop? How does it relate to other areas
oflife, such as philosophy or culture? How
docs our way of talking about God relate
to our everyday language? T'o what extent
—and in what ways - can the existence of
God be proved:

The present chapter provides readings
which explore all of these issues, some in
depth. The following gencral themes are

especially recommended for study.,
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I The patrisoe debares over the rela
ton of philosophyv and theologey
The carlv church witnessed anes
peciall mteresting and important
discussion ot the extent 1o which
theology should mteract with secu-

Lar philosophy,
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lhg PJIIISUL Debate on the Relation of

Philosophy and Theology

T Justin Martve on Philosophy and Theal
oY

F.2 Clement of Alexandria on Philosophy and
Theology

1.3 Terrullian on the Relation of Philosophy

and Heresy
L4 Augustine on Philosophy and "Theology

2 Since the Middle Ages, Christian
theology has tound itselt dealing
with the issue of wherther God’s
extstence can be proved. A number
of approaches have been set tor-
ward, particularly by Anscelm of
Canterbury and Thomas Aquinas.
Exploring this debate is an excel-
Tent wav of engaging, with some is-
sucs of fundamental theological
importance.

A

Can God’s Existence be Proved:?
1.7 Anselm of Canterbury’s Proof for the Ex-
istence of God
1.8 Gaunilo’s Reply to Anselm’s Argument
1.9 Thomas Aquinas on Proofs tor the Ex-
istence of God
115 René Descartes on the Existence of God
1.16  Blaise Pascal on Proofs for the Existence
of God
I.I8  Immanucl Kant on Ansclm’s Ontologi-
cal Argument
1.20  John Henry Newman on the Grounds
~of Faith
1.24  Ludwig Wittgenstein on Proofs for the
Existence ol God

Theological Language and Images

I.10 Thomas Aquinas on the Principle of

Analogy

.15 The Heidelberg Catechism on Images
of God

123 Ludwig Wittgenstein on Analogy

1.26 Paul Tillich on the Mcthod of Correla-
ron

1.27  Sallie MclFague on Mctaphor in Theol-
ogy

129 Brian A, Gerrish on Accommodation in
Calvin's Theology

J

3.30 Jacques Ellul on the Theology of Tcons
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Justin Martyr on Philosophy and Theology

Justin Martyr on Philosophy and
Theology
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We have been taughr that Christ is the firstborn of God, and we have proclimed that
he is the Logos, in whom cevery race of people have shared. And those who live
according to the | 0gos are Christians, even though they may have been counted as
atheists — such as Socrates and Heraclitus, and others like them, among the Greeks.
- Whatever cither lawyers or philosophers have said well, was articulated by finding
.md reflecting upon some aspect of the Logos. However, since they did not know the
Logos — which is Christ — in its entirety, they often contradicted themselves.
Whatever all people have said well (kalos) belongs to us Christians. For we worship
and love, next to God, the Logos, who comes from the unbegorten and ineffable
God, since it was for our sake that he became a human being. in order that he might
share in our sutterings and bring us healing. For all writers were able to sce the truth
darkly, on account of the implanted seed of the Logos which was gratted into them.
Now the seed and imitation (nimeéma) of somethmg which is given on the basis of a
person’s capacity to receive it is quite difterent from thar thing itselt, of which the
communication and imitation are received according to the grace of God.

Comment

Note how Justin argues that Jesus Christ 7y (he Logos. In other words, the

foundational philosophical principle of the Platonic svstemy, according to Justing s
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notan abstract idea which needs to be discovered by hanman reason, bu somethimg
which has been made known to humanine in a speditic torm \What the philosophers
were secking, has been made known in Chyist.

Fotollows that all true human wisdom derives from this Logos, whether this s
exphicithy recognized or not Justin argues that philosophical contradictions and
tensions arise through an mcomplete access to the | ogos. Foll access to the | FRTEIES
is now possible, however, through Christ.

Justin thenasserts that anvone who honestly and sincerely acts according to what
she knows of the Logos can be reckoned as being a Christian, mcluding Socrates.

[t thus tollows that what is good and true in secalar philosophy can be aceepted

and honored by Christians, in that it derives from the Logos.

Questions for Study

I Why do vou think Justin wanted to stress the convergence ot Christianity and

Platonism?

2 What attitude to secular philosophy results from Justin’s understanding, of the
Logos?

3 What ditticultics arise from the assertion that the pagan philosophers Socrates

and Heraclitus can be regarded as Christians?

Clement of Alexandria on Philosophy 1.2
and Theology
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Thus uneil the coming (paronsin) of the Lord, philosophy was necessary to the
Greeks for rightcousness. And now it assists those who come 1o faith by wav of

dunonslmlmn, as a kind of preparatory training (propaidein) tor true religion. For
“vou will not stumble™ (Proverbs 3: 237 it vou attribute all cood things to provi
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Clement of Alexandiia on Fhilosophy and Iheology

dence, whether ic belongs to the Greeks or 1o Us. For God is the source of all good
things, some directlv (as with the Old and the New: Testaments), and some indi
rectly fas with phitosophy). But it might be tha philosophy was given to the Greeks
immediately and directly, until such time as the 1ord should also call the Greeks.
IFor philosophy acred as a “custodian™ (epaidangones) 1o bring the Greeks to Christ,
just as the Law brought the Hebrews. Thus philosophy was by way ofa preparation,
which prepared the way for ity pertection in Christ.

@
Comment

Itis clear that Clement is concerned to explore the ways in which Greek philosophy
can be thought of as preparing, the way for the gospel. Clement argues rhar the Old
Testament prepared the way for the Jewish people to receive the Christian faith;
Greek philosophy, he argues, served a similar function for the Greeks.

Clement clearly regards philosophy as having a continuing, positive role tor Chris-
tians. It has not been made irrelevant by the coming ot Christ: it remains a way by
which sincere and truth-loving, people can make their way ro faith.

Christ is scen as the perfection and fultilment of philosophy, just as he is also to
be seen as the perfection and fulfilment of the Old Testament.

Questions for Study

I Read the following verse from Paul’s Letrer to the Galatians: “Now betore fatth
came, we were confined under the law, keptunder restraing until faith should be
revealed. So that the law was our custodian until Christ came, that we might be
justificd by taith™ (Galatians 3: 23-4). The Greek word here translated as “cus-
todian™ is the same word that Clement uses to refer ro the role of philosophy.
There is no doubt that Clement intended his readers to pick up on this parallel-
ism. What points does Clement hope to make? You may find it helpful to begin
by asking what role Paul appears to assign to the law in this Galatians passage,
and then compare this with the role assigned to philosophy by Clement.

2 "Christis Logos and Nomos.™ T'his summary ot the relation of Christ to both

Greek philosophy and the OId Testament is often cncountered in the literature,
and was first proposed by the noted German historian of Christian thought
Adoltvon Harnack., “Logos™ is, as we have seen, the Greek word for “word,”
and has important overtones for Plaronic philosophyv. *Nomos™ is the Greek
word tor “law.™ and picks up on the imporrant role assigned to the law in the
Christian faith by Paul. So what points are made by the statement “Christ is
Logos and Nomos™ And w hy would writers such as Clement or Justin want o

make such points in the first place?
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3 Fhe New Testament often identities tao broad audicnces for the gospels = Jews
and Grecks ™ Read the following bricl extract from Panl's Fiest Leter to the
Cormthians, =For Jews demand signs and Greeks seck wisdon, but we preach
Chrise cructlicd, o stumbling block 1o Jews and follv to Genules, but o those
whoare called, both Jews and Greeks, Christ the power of God and the wisdom
of God™ (1 Corinthians 1: 22-4). In what way does Clement develop and ex-

tend Panl’s concerns?

Tertullian on the Relation of
Philosophy and Heresy
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For philosophy provides the material of worldly wisdom, in boldly asserting, itselt to
be the interprerer of the divine nature and dispensation. The heresies themselves
receive their weapons from philosophy. It was from this source that Valenunus,

who was a disciple of Plato, got his ideas about the “acons™ and the “trinity of

humanity.™ And it was from there that the god of Marcion (much to be preferred,
on account of his tranquility) came; Marcion came from the Stoics. To say that the
soulis subject to death is to go the way of Epicurus. And the denial of the resurrec-
tion of the body is found throughout the writings of all the philosophers. To say

that matter is cqual with God is to follow the doctrine of Zeno; to speak of a god of

fire is to draw on Heraclitus, Tt is the same subjects which preoccupy both the
heretics and the philosophers. Where does evil come from, and whyv? Where doces
human nature come from, and how: What is there in common berween Athens
and Jerusalem? between the Academy and the church? Our system of belicfs
(institntio) comes trom the Porch of Solomon, who himself taught that it was nec
cssary toseck God in the simplicity of the heart. So much the worse for those who
talk of a “Stoic,™ “Platonic™ or “dialectic™ Christianite! We have no need for

1.3
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FAITH- FORMATION

1. Faith flies in the face of reason/evidence.

Faith is not a matter of reasons and evidence - and certainly not of proof! We are not given
reasons and evidence, precisely because the gospel is to be accepted by faith. And faith is a
risk; it is an act of the will, often in the face of contradictory evidence. The virtue of faith is
that it is not grounded in proof and evidence.

2. Faith comes independent of reason/evidence.

a) Reasons and evidence won’t convince a person that the gospel is true. The gospel proves
itself to be true; that is, it is self-authenticating. It does not need to be propped up,
supported or validated by us. Just listen to the message, read it — and pray that the Holy
Spirit will help you to see that it is true. And when you do, then you will know that it is true.

b) Reasons and arguments and evidence ought not to be presented as a way of defending
and confirming the gospel. The very request and demand for proof is itself an expression of
human sinfulness — always wanting to be the master of our own life, forever trying to
domesticate God and his self-revelation. Rather than setting yourself over God’s revelation,
to judge Him and it according to your own self-serving standards of rationality — you really
ought to humble yourself, submit before him, repent and believe the good news.

3. Faith rests on reason/evidence.

Faith is a matter of reasons and evidence. The gospel is the story of God'’s activity in our
world, in space-time history. If there were no evidence for any of this having occurred that
would be a real problem; but of course there is. And a simple, clear presentation of this
evidence is the normal and natural process whereby faith is stimulated and formed.

Exercise
1. Which one of these descriptions best captures the way people come to faith as far as you
are concerned?

2. How would you mount a case for your position from the Scriptures?

3. What are the implications of this: for the Christian life, in general? and for evangelism, in
particular?
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